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Our Obligation As Muslims to Do Good to All People

Dr. Umar F. Abd-Allah
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In the Name of God, the Compassionate, the Merciful

God extol our noble lord and master Muhammad, his family, and his Companions
and grant them perfect peace.
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God, exalted be He, says in the Noble Qur'an: “You are the best community brought
forth unto humankind...” (3:110). In this verse, the word "humankind” is broad,
general, and all-embracing. It includes all human beings in their diverse forms,
types, and conditions. It refers to both the believer and the non-believer. It refers to
those who obey God as well as to those who do not obey Him. Imam al-Bukhari
interprets the meaning of “humankind” in this verse in such terms of comprel:ensive
generality. He says: “[You must be] the best of [all] people to [all] people.” Many
Islamic scholars in the first and later generations have held the same view. They
understood that we as the world community of Islam must constitute the best, most
beneficial, and most merciful of all people to humankind as a whole.
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Our status as “the best community brought forth unto humankind” is not a

triumphalist boast. It is not a badge of arrogance that declares us superior to others.

On the contrary, the excellent status God has given the Muslim community is a major

trust we must keep and a weighty responsibility that we must bear. This world is a

place of service, while the next world is the place of reward. General service to

humanity in this world without restriction was the constant custom of the

Messenger of God, God extol him and grant him perfect peace, before Prophecy came
to him, on the advent of its coming, and for all time after that. Such service is the
description that the Mother of the Believers, Khadija, God be pleased with her, gave
of the Prophet when the first revelation came: “In certainty, by God, you [are a
person who] joins the tie of kinship; you speak the truth; you bear every great
burden [in serving others]: you give freely to people what you lack for yourself; you
enable the poor to earn a living; you host your guests generously; and you help

others withstand the calamities of bad fortune.”
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The second to the last verse of Surat at-Tawba stands among the very last of the
revelations sent down to the Messenger of God, God extol him and grant him perfect
peace. It came down both as a final farewell to his community and as a universal
declaration of his greatness: “There has indeed come unto you 3 Messenger from
among your own. Troubled is he by what you suffer. He is concerned for you [and
your well-being]: Unto the believers, [he is) kind and merciful” (9:128). The people
addressed in the statements “there has indeed come unto you,” “what you suffer,”
and “concerned for you [and your well-being]" are all the people in general to whom
he was sent. The proof for this generality lies in the exception that is drawn at the
end of the verse by the words: "Unto the believers, [he is] kind and merciful.” In its
entirety, this farewell verse indicates that—at the end of his Prophetic career as at
the beginning of it—the Messenger of God, God extol him and grant him perfect
peace, desired good for all humanity. This generality applies both to the felicitous
among them and the infelicitous. It applies to those who obeyed and those who did
not obey. It applies to those who received him in truth as well as to those who
opposed him in falsehood. Likewise, the suffering of all of these people troubled him
immensely. He was not just troubled by the suffering of those who believed in him,
followed him, and met with eternal success. Similarly, God's Messenger, peace be
upon him, was personally concerned for all humanity and its well-being, while

showing special kindness and mercy for those among them who believed.
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oble Qur’an: “Surely those who believe and perform

righteous deeds, for them shall the Compassionate [Lord] ordain [a special] love”
(19:96). One of the meanings of this verse is that God, exalted be He, shall place a
special type of love in the hearts of the truthful and upright believers. This love will
be a testimony to the truthfulness of their faith and the sincerity of their deeds. This
special love is the one indicated by the Messenger of God, God extol him and grant
him perfect peace, when he said: “None of you believes until he loves for his brother
what he loves for himself’ (Bukhari and Muslim). The words “for his brother” in this
Hadith refer to each believer’s “brother in humanity among the children of Adam in
general” and not just to his brother in the religion of Islam. This explanation has
been given in many commentaries on the Hadith. God’s Messenger, may God extol
him and grant him perfect peace, also stated this general understanding explicitly in
another transmission of the Hadith with an excellent chain of transmitters: “None of
you believes until he loves for humankind what he loves for himself.” This love is not
just made up of feelings of affection toward the ones we love, Rather it requires that
we have an active will to bring them benefits and divert from them harms and that
we exert ourselves to accomplish that. On this basis, the Sultan of the Awliya',
Shaykh al-Islam, al-Shaykh ‘Abd al-Qadir al-Jilani, defined the principle of [hsan
(moral perfection) in this religion as: “Truthfulness toward [God] the Real and good

character toward [all His] creation.”

God, exalted be He, says in the N
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ers of this community have said: “Whoever loves God and
of God, his/[her] sainthood has attained perfection.” One

d love that God, the Compassionate, confers upon us is
s we love those who do not do good to us.

Some of the upright believ
loves [others] for the sake

of the signs of this perfecte

that we love those who do good to us justa
Such a love belongs to the most illustrious stations of certainty [of belief].
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God, the Exalted, says regarding the eminence of His noble Prophet, may peace be
upon him: “And We sent thee not, save as a mercy unto the worlds” (The Prophets,
21:107): The use of the indefinite grammatical form in this verse in the words “a
mercy” md_icates [in Arabic usage] that the mercy that the Prophet, peace be upon
him, was given and with which he was sent belonged to a unique type of mercy, not
customarily known to us. It was a mercy so special that it exceeds our ability to

describe it.
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The Prophet, peace be upon him, was sent with such an exceedingly great mercy
that it included all the infinite aspects of divine mercy. Thus, the Messenger came as
a mercy to all humankind and to all creation and all created things in all times and
places. The words “unto the worlds” are general and not restricted to any particular
type of world. The verse includes everything to which the word “world” [in Arabic,
which is broader in this sense than English,] can be validly applied. It refers,
therefore, to all human beings and to all creation and all created things. The
meaning of the verse does not restrict itself to one particular world as opposed to
another. God, glorious and exalted be He, did not say, for example: “We sent thee
not, save as a mercy to the believers or to your community in particular.” Thus, this
universal and uncustomary Prophetic mercy, which is beyond anything we know or
have experienced, includes the believer as well as the disbeliever. It includes the
person who believes in God’s oneness and the one who does not believe in it. It
includes the person who obeys God but also the person who does not obey Him.
Indeed, the [Arabic] word “the worlds” includes the mineral, plant, and animal
kingdoms and everything in the universe. Therefore, part of what we must
understand from this verse—as believers—is that it is our obligation as the world
Muslim community to take on, to follow, and to live by the traits of the Prophet’s
character, God extol him and grant him perfect peace. Thus, we too must strive to be
“a mercy unto the worlds.” We must seek to bring benefits to all people and to all
creation and we must actively ward off harm from them.
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The Prophet said, God extol him and grant him perfect peace: “I am naught but a
[special] mercy freely bestowed [as a gift by God].”

God adorned His noble Prophet, peace be upon him, with mercy in all of the things
he said, everything he did, and in each and every one of his perfect attributes. One
aspect of this perfection of mercy is that the Prophet, peace be upon him, never had
the habit of insulting or cursing others. It has been authentically transmitted in
Muslim that it was once said [to the Prophet]: "0 Messenger of God, supplicate [God])
against the idolaters.” The Prophet replied: “I was not sent as one who is given to
cursing. Rather, | was sent as a mercy.” It is to be expected that this world
community of Islam of ours also be a great mercy to humankind. We should never
make it our habit to speak abusively of others or to curse them, even our enemies.
Nor should we make supplications [to God] against them. On the contrary, it is part
of the divine mercy which we are meant to embody that we make supplications [to
God) for our enemies and ask Him to open their hearts to repentance, to give them
guidance, and to make them good and upright. This is also a token of wisdom as
well. For, as some great scholars have said, when we make supplications against
" those who are our enemies and have done us wrong, it is as if we were [actually]
asking God, exalted be He, to increase the evil of our enemies, the enmity they have
for us, and the transgression and great harm they do. Without doubt, many of the
catastrophes that afflict our community at this moment are because of the habit that
some Muslims have adopted of making [furious and fiery] supplications against our
enemies, especially over microphones on religious occasions. God’s Messenger,
ce be upon him, said to ‘A’'isha, the Mother of the Believers, God be pleased with
her: “A’isha, God is truly gentle. He gives in return for gentleness what He does not

give in return for harshness and what He does not give in return for anything else.”
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God, exalted be He, says in the glorious Qur'an: “Thus did We make you a middle
community, that you may be witnesses for humankind and that the Messenger may
be a witness for you..." (The Cow, 2:143). This means that each individual member
of our community should strive to be among the very best and the most just of all
people. We should be like the righteous Companions, God be pleased with them, and
the upright members of the first generations [of Muslims], who ranked among the
very best of humankind in all times and were epitomes of goodness and justice. The
word “middle” when applied in Arabic usage to people refers to those human beings
who are the most excellent and have the most praiseworthy attributes. It implies
that their excellence rests in the fact that they always fall in the middle between the
two extremes of either going too far in excessiveness or of not doing enough out of
lack of concern and negligence. For this reason, it is also said [in Arabic]: “The best
of matters are those that belong to the middle.” The Messenger of God, God extol
-~ him and grant him perfect peace, was also described as being of “the middle” with
regard to his people. This meant [in Arabic] that he was the very best of them in
outward form and inward character. It implied that he had the best lineage among
them and that he had earned and was worthy of the highest honor. It meant that he
was the most excellent from every standpoint. Thus, this verse conveys a meaning
similar to that of the verse discussed at the beginning: “You are the best community

brought forth unto humankind...” (The House of ‘Imran, 3:110).
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One of the meanings of this verse when it says: “[so] that you may be witnesses for

humankind” is that, as Muslims, we should be upholders of fairness and justice
among ourselves and among all people. We must take the hand of the ignorant and
the negligent and draw their attention to what will enable them to turn to God in
truthfulness. We must guide them to the truth and to what is good. As for the

remainder of the verse: “and [so] that the Messenger may be a witness for you...", it
is said that it means: “so that the Prophet, peace be upon him, be a protector for you
through [your acceptance of] his right guidance and his life example so that you
remain always in the middle and avoid the extremes of excess and negligence.
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It is also said that part of the meaning of "[so] that you may be witnesses for
humankind” is so that God make you a protection for all other human communities.
Thus, it is an obligation for Muslims to seek to bring about the protection and well-
being of all people and to do good to them just as it is of the nature of the Qur'anic
revelation to be “a protector over” all the heavenly books that preceded it and the
Prophetic dispensations that came before it. God says: “And We have sent down
unto thee the Book in truth, confirming the Revelation that came before it, and as a
protector of it...” (The Table Spread, 5:48). Thus, a Muslim is always meant to be the
solution and not the problem. By virtue of our decline as a middle community, we

and all the world around us have indeed taken a great loss.
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Among the meanings of these and similar verses in the Qur’an and statements of the
Prophet, peace be upon him, is that they indicate that God’s Prophet, may God extol
him and grant him perfect peace, fully taught us and prepared us as his community
to be a special mercy to the worlds like himself and to constitute a middle
community. It is by the blessing of following in the Prophet’s footsteps that we
become the best of all communities brought forth for humankind. The Prophet
guided us to everything that we need for that purpose so that we may keep the trust
that was given us. For this reason, we can only hope to become the best of all human
Communities to the degree that we take on the Prophet’s good character and follow
his eternal example. Imam al-Busiri says:

And when God called [the Prophet], who [in turn] called us to [God’s] obedience/
As the best of [all] Messengers, we became the best of all communities.
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By virtue of his wise conduct in life and his noble pattern of behavior, the Messenger

{ God. God extol him and grant him perfect peace, was in fact t.he solution to evthry
0roble,m Examples of this reality are many. Among them is the fact thatd be
gelievers: from the Medinese tribes of al-Khazraj and Aws (the Helpers), may God be

; ' ke the hijra
, invited God’s Messenger, peace be upon him, to ma '
pleiase(tii:litfodl‘\dee“c;ina) because they were urgently in need of a solution for 'It'l;‘e
g:dill:ic civil war that had plagued their large oasis settkl:men; fpr gl(;iner:tr:‘oor:]sé thz
' their allies
d engulfed not only their two tribes _but also :
:ia‘;"r]ol‘:;a ;e\l:r?sh tri%ues of Medina. The civil war culminated in t.he bloody Battle of alf
Bu’ath only a few years before the Prophet’s coming to Medina. The Messenger o
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Mediterranean. One of t

God, God extol him and grant him perfect peace, brought this political miracle to
realization immediately after his arrival in Medina by laying down the well-known
constitution between the tribes and clans of the city, which is known to scholars as
the Constitution of Medina or, in Arabic, Al-Sahifa (the Scroll) and al-Mithaq (the
Covenant). The Prophet’s miraculous solutions to problems, peace be upon him,
continued and followed one upon another until, at the end of his days on earth, he
had brought about the unification of all the Arab tribes for the first time in history
and the laid the foundation for the rightly-guided caliphate that would succeed him.
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its i ious ages, global Islamic civilization played the role of a mic}dle
?:r:;gur;::ylg‘:nsz:g the %vorlg’s nations. It often produced solutions and §et things
right among different peoples, bringing lasting goqd to humanity. Muslims often
provided remarkable solutions for social, economic, and cultural p!'oblems t.hat
other peoples had been unable to bring about on their own. The solutions Muslims
produced came to be among the most important reasons for the worldwide spread
of Islam and the wide acceptance of Muslims as neighbon.”s. in the East, the West, aqd
other regions of the world. An example of this is .the a.b.ohtlon of the fev:xdal system in
Muslim Spain and Portugal (al-Andalus), Muslim Sicily, and.o.ther islands 'of the
he policies that facilitated the abolition of feudalism in

Muslim Europe was application of the Prophetic injunction: “Whoever brings

i it.” ' hes of fallow feudal
sed land to life, owns it.” This ruling applied to vast sFretc
;::113 It served not only Muslims but liberated the Christian peasantry and other

' ] istributi f empty land was one of the
ulations as well. This uncomplicated distribution o | .
'g):epatest reasons behind the great agricultural revolution and global economic

prosperity that were hallmarks of Islamic gcivilization.’
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Another example of the great, general good that Islam, as a middle community,
produced for the world were the “trading village cooperatives”™ that Muslims
established in West Africa from an early time as has been shown by the historian

john Ralph Willis. These unique trading village cooperatives enabled Muslim
artisans, farmers, traders, merchants, and others to withstand the economic
difficulties, dangers, and burdens that the ancient tribal order of West Africa
imposed upon them prior to the region’s unification as a single organic economic
system under Muslim leadership. The village cooperatives ultimately served to
connect West Africans to the markets of the greater Islamic world beyond and
enzbled them to become active partners in world trade. After several generations,
these Muslim trading village cooperatives developed 2 new economic infrastructure
in West Africa and converted the region into a rich international market These
developments also led to the creation of new means of communication and travel in
West Africa that were connected to the global trade routes beyond. Ultimately, this
remarkable achievement laid the economic and cultural foundations that ushered in
the most glorious days of the Empire of Ghana. It laid down the foundations of the
great Empire of Mali, which succeeded Ghana and became one of the richest and
most powerful of nations on earth, especially under its celebrated king Mansa
Kankan Musa in the fourteenth century of the Common Era. It was on this same
economic and cultural foundation that the Empire of Songhay was based, which

appeared in the wake of the Empire of Mali.
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uries of the Common Era, Muslims made a

partnership with Imperial China that laid down the foundations of a dynamic global
economic system such as the world had never seen before as has been illustrated by
the historian Janet Lippman Abu-Lughod. This system connected and rationally
organized a vast series of international markets, stretching from China in the Far
East to the furthest reaches of Europe and Africa in the West. In collaboration with
the Chinese, Muslims produced the oldest know models for what would become the
bank and the international banking system of the modern era. The new economic
order facilitated the movement of large amounts of capital across vast continents
and seas by way of promissory money order (hawala) transactions that were similar
to modern checks. These promissory notes relieved merchants from the onus and
grave danger of carrying large and heavy amounts of gold and silver with them on
their international travels. But, as a fearsome vicissitude of God's will in history, this
remarkable global economic order completely collapsed and came to a sudden and
unexpected end during the fourteenth century of the Common Era because of the
rapid spread of the global plague of that century known in history as the Black
Death (Bubonic Plague). Nevertheless, this relatively short-lived economic system of
two centuries laid the foundations for the Western capitalist banking system,
although it is not responsible for some of the harmful and usurious alterations that
Europe would introduce during the fifteenth and subsequent centuries as it revived

and modified this system, of which it too had been a beneficiary.
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The immense benefits that Muslims introduced to the world in the arts and crafts,
various technologies, and the empirical sciences are well known and studied and
universally recognized by historians. Among the most basic yet important of these
gifts to humanity was the development of relatively inexpensive techniques for the
manufacture of paper, which occurred in the Muslim city of Bukhara in Central Asia,
borrowing but modifying Chinese techniques, which then spread to other regions of
the world. The manufacture of inexpensive paper helped erase illiteracy, fostered
the rise of a literate civilization, and ushered in much greater access to books than

had ever been the case in the ancient past. Muslims had a special love for the
mathematical sciences, which they synthesized from diverse ancient sources: Greek,
Indian, Persian, and others. Among their many other mathematical achievements,
Muslims offered Arabic numerals to the world, which included the revolutionary

concept of zero. Had it not been for the gift of Arabic numerals and the concept of
zero that underlies them, most, if not all, of the technological progress—including
the computer and cell phone—which we rely on today would have been virtually

impossible.
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One of the essential characteristics of Classical Islamic Civili
flourished—as is well established in history—was that it open

people in its realms to live together and cooperate harmonio
religious, cultural, ethnic, and linguistic differences. Islamic Civilization encoura

dynamic cultural and scientific exchanges. Muslims did not just tolerate different
religious communities and minorities that lived among them. Muslims also
protected those communities from their enemies and allowed them to flourish in
their midst. Among the best recent academic studies of this unique Islamic cultural
phenomenon is the book The Arts of Intimacy written by Jerrilyn Dodd, Marfa
Menocal, and Abigail Balbale. It is a beautiful study filled with many photographs.
The book brings to light the remarkable phenomenon of the creative cultural and
artistic exchanges that took place between Muslims, Jews, and Christians in the

Andalusian city of Toledo (Tulaytila) in Muslim Spain. The book appeared in 2009
and won the honor of being designated by the London Times Review of Books as the

best book to be published that year.
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In 2 subsequent work, The Rise of Hu
chat even the philosophy of man known in the W

reverend Fathers, in the works of the Arad
asked what he regarded as most to be wondered 2t
he answered that there was nothing to be seen mo

- e e

Hebrew. Aramaic, and Arabic. His primary teacher 1
philosophy of Ibn Rushd (Averroes). Abdalla the

dignity of man centuries before Pico’s time

among the most important figures of the early Renaissamn«

‘Abd-Allah ibn Qutayba, the famous Islamic humanist

Slald (Jlis LS pltal
KR

manism. George Makdisi documented In St ol
West 2s Humanism has deep roots
o the academic COIoes of the

that go back to Islamic Civilization, espeCail)} .~
chancellery scribes and literary figures (al-wdaba Humanism came (D COnSUEE
the presiding value system of the European Renaissance j+ remmains o Ums C3F °F
hallmark of Western ethics. Many Westerners +ake more pride in Homamsm T35
they do in anything else Western, anc they generzlly regarc X 0 be 2 TmJe
Western accomplishment. Among the many oroofs in his book, Makdisi remunds =5
of the famous words of Giovanm Pico della Mirandolla, who opens his ey
Renaissance essay The Dignity of Man, which IS calied the “Manifesto of e
Renaissance,” by addressing a body of the (atholic CeTEyY nd saying: "1 bave reac

-
Sarzcen is probably a reference IO

who wrote 2 book

cdlma Sbladl) il slas Gl JUB 228 Sl 1ig Lalisse

bl iy (dalg Cdyal dalay byl Ga) iUy (Sl

il a6 15Sa Cualay Tz 26ya
4.3.19 a ul.a 4:“ :J_,.u) JL;’ alilaas

& ’ Oy P ol = -
% Ayl @ ¥ halE i) :JUs
LB_,.’J ‘j dag> bl

Tdac Aalall Y sia

3-9;’; e Sphad A
e, - ’

(Rag>ye 2al  2al) sales

M sia ’3.-455.“333.5:]1)]6213 OV o a8 .(.;5.‘

e’

Lesfol 31 etz s Ls

In conclusion, Ibn ‘Ata’-Allah says: “The beginni are the manifestations

ends” He also says: “Whoever has a luminous beg;n‘isningwillhavealuminonsoz;
The beginnings of this excellent middie community of Islam were truly great and
juminous. They remained that way for more than 2 thousand years. These great and
Mbe@nnimsgiveusmegoodneusmatgmatandlumimusaﬁ-ﬁmesn
in store for us despite the darkness we find around us toay. The Messenger of God,
God extol him and grant him perfect peace, said: "My community is a community
[that will be shown] mercy.” He also said: "My community is like the [life-giving]
rain. It will not be known which of it was better: the first of it or the last of it”
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Thus, it must be that great good awalts our global community, which |
ultimately show special mercy, in its end-times just as that was the case In its |

times,
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Many of the greatest calamities that have overtaken this community have occurred
during the last two centuries, the age of colonialism and post-colonialism. During
this time, the global community of Islam was afflicted with every type of catastrophe

and disaster to the extent that our community forgot itself, its tradition, its past, its

excellence, and all the good that had once been a common part of it This affliction
of the dictates of God’s eternal wisdom, exalted be He, and also reflects His

was part
justice and the measure of His decree and providential destiny. For it is one of the
demands of truth and justice that our religious community be afflicted with tests

similar to those that God willed to afflict upon the religious communities that were
before us. Indeed, it was even proper that our affliction should be greater than

theirs because of the special status this middle community enjoys among all other
nations as the best community brought forth for humankind. Thus, the renewal of
our community and its return to truth and goodness after the general corruption

that have afflicted it will prove to be among the great miracles of God's Messenger,

may God extol him and grant him perfect peace, at the end of time. Shaykh “Abd al-
Qadir al-Jflani said: “Do not flee from affliction. For affliction in conjunction with

patience Is the foundation of all good. It is the foundation of prophecy and
messengerhood, of the true knowledge [of God] and the love [of God].
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Among the greatest wonders of our world community of Islam are its repeated
renewals throughout the history of its civilization. In defining the phenomenon of
renewal, the late Azhari shaykh Muhammad Abu Zahra said: “Renewal is simply that
this religion be given back its [true] splendor once again, that all of the false illusions
that have been appended to it be removed, and that it be displayed to the people
again in its purity just like its [true] essence and unstained like its [original]
foundation.” The time in which Shaykh ‘Abd al-Qadir al-Jilani lived was the time of
the crusades. It was very similar to this time that faces Muslims today. Shaykh ‘Abd
al-Qadir al-Jilani was among the greatest reasons for the renewal and rectification
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of his generation. His work was so great that it has been said that never did there
appear in the history of Islam after the rightly guided caliphs a person who set the
Islamic community aright more effectively than Shaykh ‘Abd al-Qadir in his time. He
brought order and sincerity to the ranks of the scholarly community and their
schools. He disciplined the Sufis, set them right, and organized their ranks. He laid
the foundations for the Great Sunni Renaissance. He guided the two great mujahid
kings, ‘Imad al-Din and his son Nur al-Din Zangi. He personally raised and
supervised Salah al-Din al-Ayubi from his youth and directed the jihad movement
against the crusaders. He gave Salah al-Din good news of an illustrious future in
store for him and asked God to give Salah al-Din ultimate success and to protect him
miraculously from his enemies. Ultimately, great good came again to this community
after the general evil that had encompassed it,-and there appeared real reasons for
hope after a long period of darkness and despair. The objective of our saying this is
that we all endeavor to make our people understand that, according to the shari‘a,
despair is not acceptable. God’s wisdom is all-encompassing and his mercy is vast
God, exalted be He, says: “Man wearies not of supplicating for good, and if evil
befalls him, he is despondent, despairing” (Expounded 41:49). God also says: “...Who
despairs of the Mercy of his Lord, save those who are astray?” (Hijr 15:56).
Therefore, we must use all means available to us through policy and the media to
spread hope among the Muslims and remove depression and despair from their

hearts.
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God says in His noble Book: “And nasten unto forgiveness from your Lord, and for a
garden whose breadth is the heavens and the earth—prepared for the reverent”
e House of ‘Imran, 3:133). This spiritual hastening requires of us knowledge and
ractice, humility and the preference of others over ourselves. It requires of us to be
truthful with God, the Real, and to have good character with His creation. Practice
requires knowledge, and knowledge requires divine facilitation (tawfiq). A little bit
of good courtesy (adab) is better than much knowledge without good courtesy. Itis
transmitted from the upright among the first generations of Islam: “Whoever puts
into practice what he knows, God will give him as an inheritance the knowledge of
what he does not know. God will give him divine facilitation (tawfiq) in what he does
so that he earns the Garden. And whoever does not practice the knowledge that he
knows will be deluded in what he does know. He will not be given divine facilitation
in what he does so that he earns the Fire.” It is also said: “Knowledge does not
overlook the one who possesses it. Rather, it [either] destroys him with an eternal
destruction if he does not practice it or it gives him eternal life in infinite felicity if
he puts it into practice.” Among the best types of knowledge and practice and the
most truthful of them all in God’s presence, exalted be He, is that we as Muslims seek
to do good to all others by way of service and love according to the pattern of
behavior established by God’s Messenger, God extol him and grant him perfect

peace.
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